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NRLA WMWY ‘Y PR PIY AYY WK AN 2P, 79V denotes the
raising of the lot out of the urn, *5%71 Jinm 2937 n»%y. Only the lot
raised up from the urn — and not the declaration of the j12 — desig-
nates the °yw as a nxvn. The 775 must treat as a nxvn that 9°yw which
is designated by lot '1%: nxvn W owi PRI NRLR AW a0 (ibid. 40b).

3101 TaY° DIRIYD A3 YW, The partner, which was designated by
lot %, goes to its death as an offering; but through its very death as
an offering it is accepted in God’s Sanctuary and attains a new and
exalted existence. By contrast, the °vw that was designated by lot Y1y
remains °n, alive and unscathed, standing at the entrance to the Sanc-
tuary. 1%y 993%: There, with the 75"n0, the confession of all the nation’s
sins and transgressions will be made over its head (see below, v. 21).

IR AYWY. Its partner gained entrance to the Sanctuary only at the price
of death as an offering. The »vw designated by lot "1x1y%, however, will
not cross the threshold of the Sanctuary. It will be left standing, un-
scathed; but it will be sent away — not only from the area of the
Sanctuary, but out of the whole sphere of human habitation, 712797,
into the wilderness.

The two o»1°yw described here present before us two figures. At the
outset they are identical in every respect, but their ways part at the
threshold of the Sanctuary.

At the outset they are alike, Inx3 1nM°pYY DT AP AR W
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(Yoma 62a). They stand together in the same manner %ax nno /7 *10%
7 (above, v. 7). They both face the same decision — /A% or Y.
The possibility of becoming the one or the other is the same for each.
What is more, each of the two can become what it becomes only because
it could just as well have become the other: ow% »x72 ’Yx y23p 2730 PR
(Yoma 63b). Henceforth, their ways part in opposite directions:

The 9yw designated 'a% dies through nvnw by the sharp knife of
the Sanctuary; but it is taken up in the vessel of the Sanctuary and is
brought into the Holy of Holies, close to the holiest place, where the
ideal of Torah life reaches its zenith — man becoming a bearer of god-
liness.

By contrast, the °yw designated “m1y? is not touched by the knife
of the Sanctuary; it does not die by nv°nw, but remains °n, alive and
unchanged. In vital egocentricity it stands unscathed before God at the
Sanctuary entrance. But it is not admitted into the Sanctuary interior.
Instead, it is sent away from the precincts of the Sanctuary and away
from the place of human habitation, out into the wilderness. In turning
its back on the Sanctuary it preserves its self-centered life, which it will
end in the desolation of the wilderness.

Both these o™¥w are mxvn — nxwvn® oy *Pvw "w (above, v. 5).
They represent, then, the same nxvn-concept, in its two opposing as-
pects.

We therefore believe we are not mistaken in saying the following:
All the other mxvn represent life as it should have been lived in the past
and as it should be lived in the future. Here, however, the reverse side
is represented — namely, life as it should never have been lived in the
past, and as it shall not be lived, we vow, in the future.

Each one of us is a “9°vw.” Each one of us has the power to resist,
the ability to firmly oppose any demands made on our will. The moral
worth of our life depends on the way in which we use this power. We
can use it in the service of God; we can become a “n% 9yw,” resisting
any enticement — from within or from without — that would lure us
away from God. Or we can become a “Pixiw% 9°yw”; we can use this
power of resistance in obstinate refusal to obey the voice of God. For
God has granted us the power of resistance, but we can turn this very
power against God Who has granted it to us. We can surrender our-
selves, without a fight, to sensuality and its allurements — even though
the whole reason God gave us the power of resistance is to combat
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sensual temptation. One who surrenders to the power of sensuality —
in contrast with one who subordinates himself to God and His Torah
— is called here “Ymry%.”

The simplest interpretation of the word “Yxw” is “Dx 1v” — an
obstinate, headstrong character (1v) who is gone, with no future (21x);
he considers himself 1v (strong), and as a result expires and disappears.
Y11y represents sensuality practiced as a matter of principle; and God
has denied it any place in the destiny of man.

A xn»3 in Yoma 67b interprets the word as Y& 1y or “X1y, which
comes to the same concept: My (strength) that suits the nature and
purpose of the o*x.

The 9% are the non-human forces of nature, to which the Creator
has assigned only one possible direction, from which n3%2 120> X%
(Yechezkel 1:17) — i.e., from which they are not permitted, and hence
not able, to deviate. They obey their Creator by following the dictates
of their nature, as their nature is the sole direction given them as their
lot. Such is the lot and the destiny of the elemental world and of the
unfree organic world.

Man, however, has a different, higher purpose; and only to the extent
that he fulfills this higher purpose is he worthy of being human.

For the one, free, almighty God is exalted above the laws that govern
the o°%x. He created them and imposed His laws upon them, and they
are bound by these laws. Their strength is in their unchanging perfor-
mance of His will. Exalted above them all is the one God, in the absolute
freedom of His being and will. He has breathed the breath of His spirit
into an earthly creature, endowed him of His own unique, free essence,
and bestowed upon him of His power that rules over these natural
forces. In the midst of unfree 0°%x he has placed one creature as spirit
of His spirit, breath of His breath, clothed him in an earthly shell and
said to him:

Be “Adam”; be a likeness of Me (cf. Commentary, Bereshis 1:26); be
a God in miniature, in and over the little world that I have assigned to
you along with your physical frame. I have granted you freedom of My
freedom; and I have given you power of My power to master the forces
of nature. Within your frame — that part of you which is of the earthly
world — powerful forces and impulses are at work, just as they prevail
in the rest of the elemental and organic world, from which your frame
derives. Left to themselves, these forces drive on the way that is innate
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to their nature, and find satisfaction in so doing. But you are free, and
I have granted you freedom of My freedom; I have given you power of
My power to master the forces of nature; I have breathed into you a
spirit of My spirit to hear the laws of My will; and you are to use that
freedom and that power to master, with a strong hand, your own world
of inner drives and impulses, subordinating them all to the laws of My
will. Thus, when you subordinate to Me your drives and impulses, and
through them subordinate to Me your very self, you will be close to
Me and above all others, the one free being in a world of forces that
have no freedom of their own.

Implicit in the concept of freedom, however, is the possibility of
opposing God’s will. It is absurd to say that the ability to sin and the
temptations of the senses are only consequences of man’s degeneration.
For without the ability to sin and the alluring temptation of sensuality,
man ceases to be man. For man’s whole virtue is contingent upon his
ability to sin; and man’s whole dignity lies in his ability to disobey God’s
will. In the elemental and organic world there is no sin, but — precisely
for this reason — neither are there moral virtues. If sensuality were not
attractive to man; if man, too, were to find satisfaction only in using
his faculties in accordance with God’s will; if all evil were bitter to him,
and all good were sweet; if he could not resist God’s will, as he can
resist the urges of his senses; if he were not capable of becoming a 1>yw
Y11y, as he is capable of becoming a 7% 9°yw — then, he, too, would
be subject to the compulsion of God’s law, like all the other created
things. For these never deviate from their assigned tasks; only the ful-
fillment of God’s Will brings them satisfaction, and any deviation from
it is antithetical to their nature.

We all are faced with the decision between /1 and Z1x1y. We all stand
at the Sanctuary entrance — to choose between God and the power of
our senses. Inside, in the Holy of Holies, rests the Torah as the holiest
of holies. With our eyes on the Torah, we make our decision.

We can decide "%, in favor of God. We will muster all the power
of resistance at our disposal to resist anything that would tear us away
from our calling; we will become close to God, belong to Him, and
become like Him — in the fulfillment of His will and the performance
of all that is good. Then we will enter with joy into the forecourt of
His Sanctuary. With the sharp knife of God’s sanctification we will
renounce the animalistic life of sensuality. By doing so we will gain
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acceptance into the Sanctuary; we will draw near to God even in our
sensual life, by doing His holy Will on earth.

On the other hand, a person can decide 1%, in favor of Yy,
Standing at the entrance of the Sanctuary, confronted by the demands
of His Torah, he will employ the power of resistance at his disposal to
defy God’s will. At the entrance of the Sanctuary he will refuse to give
up the life of the animal in him; he will refuse to surrender sensuality
to the knife of the willpower given to him; he will not be willing to
offer up all of this to God’s sanctification and Torah. At the entrance
of the Sanctuary and in full view of His Torah he will maintain, un-
subordinated, the animalistic life. But in doing so he surrenders himself
to 21y, to the power of uncontrolled sensuality. This person has no
place in the Sanctuary, and no place in the sphere of human or national
life; for that life can flourish only in the light of the Torah in the sur-
roundings of God’s Sanctuary. His place is in the wilderness. There, the
earthly world is not elevated into the sphere of freedom through the
actions of moral man.

This choice is not predetermined for any of us. It is not determined
by nxm, amp, or o»7. Physical appearance, social standing, financial
status, even the circumstances under which we decide — none of these
determine our decision. Respected or scorned, great or humble, rich or
poor, today or tomorrow, no matter what the extent of one’s powers
or possessions, and at any time — anyone can become either 1% or
DIRTYY.

One’s decision 'A% has meaning and value only if, at the time of the
decision, he could have chosen 1y instead. Conversely, a decision
P1x1yY is unworthy of man only because he could have chosen instead
to remain faithful to God. The very enticements of “1x1w should have
led him to God; for without these temptations he cannot become a free
son and servant of God. Sensuality has been given to man not that it
should control him, but in order that he should control and guide it:
12 Swnn ANXY INPWN PYXY (Bereshis 4:7; see Commentary there).

DIRIYY MR MOWY. Yy is not the indirect object of nbwb. The meaning
here is not “to send it to 7mx1w.” That is the interpretation particularly
of those who would make %1x1v into a demon of the wilderness to whom
the goat is sent as an appeasement offering! In the overwhelming ma-
jority of the numerous places where n%w occurs in the pi’el, n%w is not



11 And Aharon shall again bring

11

DD RN T NEPM 506

nNROD ETRY TN R e
near his %full of the offering that in"2 Tyas 732 980 1":7"127'25
clears of sin, and effect atonement "+ FEOGRE T 7
for himself and for his household. =9/N DNNPOT 2™NN WAL
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the offering that clears of sin, that
is his.

identical with pi%w: The nbwn does not send to someone; rather, he
releases, dismisses, and sends away. nvwn is commonly used in the sense
of mYw only in connection with evil decrees, as in o2 nbwx nnma W
(Devarim 32:24), and the like. And there, too, the basic meaning is the
unleashing of the evil. There are only a few exceptions to this rule, as
in X277 1 071y *713 nYwx (Bereshis 38:17), where nywx is definitely identical
with nbwx.

It appears, then, that the meaning of mnx n%w% in our verse is like
the meaning of 19%7 nx n?W) in the parallel verse (above, 14:7) — viz.,
sending it away. Accordingly, 1x1% is in apposition to nx: to send it
away, as yR1y’s, into the wilderness.

Earlier (v. 6), it was stated: 17¥2 9931 31 279pm. Here, he approaches the
bull a second time and again acknowledges the need for atonement for
himself and for his household.

The Mishnah in Yoma 41b says that in this second "7 the concept
of 1071 is extended, and the %173 175 includes in his 7%y the whole priestly
tribe: JWTP OV TIR 323 *N221 2R J°IDY 1191 "NRLA QW KIX.

Yoma 43b explains the reason the confession on his own behalf
precedes the confession on behalf of his tribe: He must atone for himself,
through his personal confession, before he seeks atonement for his tribe,
2°17 ¥ 9927 270 X2 YXY 27770 YV 9% OROT K2,

What remains to be explained, however, is why Scripture separates
these two 017" by the intervening 79937 (above, vv. 7 and 8). It appears
that there is a threefold reason: The 173 175 must perform the %910
before 9971 nv nw, because 97 N nw and 997 07 N7 are immediately
followed by 7»ywn nvonw and 17 m13 (below, v. 15). And his 17 must
precede the 19717, because before he approaches the nxvn of the people





