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22 God spoke to Moshe, saying: ﬁTIDN? ﬂfl?b"?& MM 2T e
23 Speak to Aharon and to his sons NG '12.;&;"?&1 \T'\ﬂlkﬂ"?N 927 5
as follows: Thus shall you bless _; a0t 4o g -«
the Children of Israel — this is to TR 5?‘ 19 AITIN RN
be said to them: D :ng?

2a7. For that section proclaims the presence of God in the social life of
the nation.

72n 21 MY w from 7°1% min» finds its concrete realization in 7w NwAb.
For that section proclaims the presence of God in the sexual purity of
the family.

o xnw MPw from mow mnn finds its concrete realization in nwap
2. For that section proclaims the presence of God wherever the indi-
vidual aspires to spiritual and moral holiness with God.

All three together impress upon society, family, and individual the
stamp of God’s holiness.

23 13 R ©X 927, This is not an authorization, but a duty assigned to
Aharon’s descendants to bless the Children of Israel. The priestly bles-
sing does not emanate from the personal benevolence of the o»n3; rather,
it is part of their service in the Sanctuary. For Scripture defines the
priestly service as follows: w2 71291 W% 71 1% 0¥ (Devarim 10:8);
and similarly: 7 owa 7792% 1WY PpYR /7 902 02 »> (ibid. 21:5). o173 N7,
then, is part of the nw and is intimately connected with it. The 775
stands in service before God and pronounces the blessing at His bidding
and in His Name. Hence, only n712y3a, at the completion of the com-
munal offerings, do the o375 pronounce the blessing — just as it says
of Aharon: oonbwm abym nxvAR Nwyn 77°1 03727 Oy 9R T DX 1R RW™
(Vayikra 9:22; see Commentary there).

Also 191233, when the people assemble for prayer outside the Sanc-
tuary — nowadays as well — 023713 n372 is attached to 7may. Hence %3
79 PR 2W ATAYa 7Y RY 175 (Sotah 38b): Any 113 who does not start
moving toward the raised platform (y917) during the recital of the prayer
for the nmay (7¥7) may not ascend to pronounce the blessing during
that prayer service.

Since 0% n312 is part of the nw and the 772y, it also has the
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character of the nmay procedures. Its meaning lies in its objective pre-
scribed content. The 773 who recites the blessing is merely the appointed
instrument through which, there [in the Sanctuary] the procedures,
here the words, come to expression. The death of Aharon’s sons (Vayikra
10:2) has already established a rule regarding the entire A72y: Only an
act performed as prescribed is true 72y; service that one concocts on
his own — m% &% 9wx (ibid. 10:1) — is considered 771, the very opposite
of God’s service. This rule applies also to 0°173 no1a.

The Torah says: 27w~ »12 nx 1972n 73; 713, “thus,” in the prescribed
words, in the prescribed manner, and the Halachah teaches (Sotah 38a):
7 — ie., M WY, WP P, in the same words in the original lan-
guage; 7y, standing, in the manner of service; @03 mx*wi13, with up-
raised hands, as though pointing to God, not with horizontally out-
stretched hands, as though intending to bestow (Jewish priests do not
bestow blessing); 010 7313 0°1, face to face with the congregation; o1 %13,
in a loud voice. The priestly blessing has no magic power deriving from
the priest or from the formula. The attitude of the one who pronounces
the blessing is an essential part of the blessing; indeed, it is his attitude
that turns the formula he recites into a blessing (v. 27). The halachos
TV, WIRR w93, 0%D T30 005, o1 Mpa (not wnba) are all indicated by
the word “n2”: Just as I transmit the command to you in the name of
God, so must you fulfill it in the name of God (an n7x wi1% 128). And
if part of these halachos are also derived (Sotah 38a) from the words
“on® 9mr” — which is a call to the o235 to pronounce the blessing —
then these derivations spring from the same concept [both the command
to the 07115 and the fulfillment by the o°375 are in the name of God].

Finally, on% 9mx: Just as you, Moshe, are to give the order to Aharon
and his sons to pronounce the blessing, that shall always be the practice.
Whenever it is time to pronounce the blessing, the %73 should be
requested to bless the people; otherwise, they are not obligated and are
not authorized to pronounce the blessing. The no1571 11 who represents
the congregation shall call to them in a loud voice to bless the people.
(no1an pim: In the Talmud, “pn” denotes the superintendent or beadle of
the synagogue, noidn n°2 *37%2 povnnmi or NI Wnw, not to be confused
with the m12°¢ mbw, the y”w, who leads the prayers and represents the
congregation in prayer; see mpown Berachos 34a mx my* X% 777. Our
custom is that the one who leads the prayers calls to the o%1m3, but he
does so as j1n — at the bidding and in the name of the congregation.)
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24 May God bless you and keep you. D ::mmzm ﬂ;ﬁ: 720

24

Even after the o715 have responded to this call and have already
pronounced the first word, every succeeding word of the blessing (ac-
cording to our custom even the first word, too) is dictated to them.
Thus, they merely repeat the blessing that was already dictated to them
by the representative of the congregation being blessed, and according
to the 07am1 (7%6n Y7, 14:3) this, too, is part of the mitzvah of oa% Jmx.
In pronouncing the blessing, the o°173 are a completely passive instru-
ment. Only when summoned by the congregation do they pronounce
it, and they pronounce only the blessing dictated to them in the name
of the congregation. In truth it is the congregation that brings upon
itself the blessing prescribed by God and pronounced by the o2mb.

The summons “j5” is not directed to a single individual: xmp ow?
79 RMP KR IR %300 (Sotah 38a). A blessing pronounced by a single
person is likely to highlight that single personality and give him an aura
of exaggerated importance. Perhaps that is the reason the call “n5” is
not addressed to him.

Let us note that the passivity required by 0% 91K is maintained also
in the case of the individual 775 by the dictation of 7972 (see on7ax 1an
on o»n nX 128:13). (According to some opinions, a single 175 is not
obligated 7707 122 to pronounce 2375 N272; see 17 on 0N MK 128 1 p0.)

on% IR, Our Sages (Sotah 38a) derive from here that the 0*175 should
be addressed with a request to bless the people. Onkelos, too, translates:
1A% men 75 (see above).

733 292°. Since 7212° is then complemented by Jww=, we infer that
this blessing refers primarily to possessions that require 77w, protec-
tion, even after they have been granted. They need to be protected so
that they remain in our possession and thus prove to be a true blessing.
Thus, too, our Sages say in the Sifre (here): 197 ,nwBn7 713922 - /7 J972°
/13 JRARWMY IRIL T2 77WA ADKR N2 YA A0R T2 (3,00 0°927) MWIR RIT
IR PRX® I 7122 TIDW 0°0211 992° MIR N1 7 ;0°0212 TInw) 0°0111 7 J292°
1 7w X773 712 ']"757 D°INX WYY XYW TPWw™ R7T 01 YT %% TN
o’p>mn. The first blessing, then, blesses Israel with the prosperity of all

92
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25 May God illuminate His Counte- D 33" ?|"I7N 3B | ﬂslﬂ" W&: o

25

nance for you and favor you.

their bodily and material possessions and with protection from anything
that might harm them.

12 N0 Cfon® era® wx Tmyva (Shemos 13:21), 3773°DR 077 PRIY
(Nechemyah 9:12), van o2 »»xa (Tehillim 77:19), 2an 272 yx7 (ibid.
97:4). In all these verses, 1°ki1 means: to illuminate something so that
it can be seen. Thus nnx 71Xy (ibid. 76:5; see Commentary there): God
was revealed by the almighty deeds of His rule. The world events em-
anating from Him radiate back on the One Who caused them, revealing
Him in the almighty power of His rule.

1°3D. /1 "1 are God’s aims, toward which God “directs His Counte-
nance.” These aims are achieved by God’s rule and by people who do
God’s Will in freedom. As it says in Tehillim (89:15): 3x03 7i5n vOWM PT¥
10 mTR> npX) Ton “God’s throne is founded upon righteousness and
justice; His Countenance is directed to love and truth.”

79", We have already analyzed (Commentary, Bereshis 6:8) the
meaning of 1n, based on its relation to 73 and 1. 737 means: to grant
someone his wishes.

In our verse, 71" complements the preceding 11 2x°. Accordingly,
the granting spoken of here is God’s granting of the spiritual abilities
required in order to behold 7 "1 which have been illuminated before
our eyes; i.e., in order to recognize and understand /i "3 which have
been revealed to us. P%x 171 /7 98* would accordingly mean: May God
reveal to you the aims of His rule and the aims to be achieved through
you. The aims of His rule are illuminated by His prophets, and the aims
to be achieved through you are illuminated by His Torah. qam»1: May He
equip you with the spiritual abilities to understand His Words in 7710
and in X121 and to perceive from these His work in history and your
own tasks in life. Similarly, our Sages interpret in the Sifre: 9mn a7 %>
X777 ;M50 70131 YownaY 7122 nyTa NN MR 79N %D 1 °0 'RIW 770
70 7mbna - . A similar interpretation is found in Bemidbar
Rabbah (11:6), which finds confirmation in the text of the mwy nnnw
prayer, that 73°1n denotes the granting of spiritual gifts. The Midrash
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26 May God turn His Countenance ?['7 D,?Z?:W :[ﬁbg.g Hn;@ | ’-ﬂn’ N?é?"
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toward you and establish peace

o oi5
for you. T

interprets: nYT2 >N AR P 12 APOWY QUMWY D°3MAD 07 N — A
12°2 WNRY 1071 NYT 0IR? 110 ANK 0307 And - 0 Mm% Tmen nraa.

It is to the granting of this spiritual blessing that the Psalmist refers
in Tehillim 67 (see Commentary there). The psalm states that Israel’s
enlightenment, enabling it to recognize “God’s way” on earth (1 777
includes both the way of God’s rule and the way of duty which God
has commanded us to follow), is a means to the enlightenment of all
mankind. In the words of the Psalmist: 1nx 1739 N? 317727 12377 oop%)
MY 072 DY P DPOR LY T A0YW oriabaa 1971 Ywe PYT? Ak
A3 770 DI PIND DRI SWm ony vswn—d oonK’? 1377, The entire psalm
is a commentary on our verse.

13 X®». The expression -%X 0°1p Xw1 does not occur elsewhere referring
to God. Our Sages (Bemidbar Rabbah 11:7) interpret: 79¥X *5%3 115 7o
02°%x% *n7101 ’»°n7 73, “He will turn His Countenance toward you, as it
says: ‘And I will turn to you’ (Vayikra 26:9).” Accordingly, this expression
is another way of saying 7%x 1 mp>. Indeed, there too, 03°%x *n"DY in-
troduces a zenith of Divine blessings (see Commentary there). Onkelos,
too, translates (here): 3m% i7ox 7 20°.

There [in Vayikra 26], an abundance of blessings had already been
promised: fertility, peace, victory; and after these it says: £3°%x >n®m,
which can mean nothing other than a still more intimate personal re-
lationship of God to Israel, a relationship which then reaches its climax
in the blessing 033103 >n3%nm 3 03N *1DWH NN,

Here, too, material and spiritual blessing has already been pro-
nounced, and the generality of the terminology [in vv. 24-25] indicates
that the blessing is most comprehensive. To this is now added the bles-
sing "3 xw, which is the final product crowning the preceding blessing
of 3972° and 7x°. The meaning of this blessing (131 xw”) is God’s closeness.
We will attain it, if we properly utilize all the material and spiritual
assets granted to us by God, using them in the spirit of the “illumination
of God’s Countenance.” After our eyes have been enlightened to recog-
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27 They shall place My Name upon '7hNﬁTw" ‘:;;-'73; pr-nx 1@@77 N

27

the Children of Israel; and as for

apee ! )
Me, I will bless them. N O ’DP‘T‘?N ;N:-l

nize His Will, we are to channel our material and spiritual assets solely
toward the fulfillment of the Divine aims revealed to us by God.

We do not yearn for God’s closeness in order to attain through it
material and spiritual blessing; rather, we seek material and spiritual
blessing in order to do with it God’s Will — so as to be worthy of
God’s closeness. o°p%& n21p, God’s closeness, is 2iv in itself, is the absolute
good (Tehillim 73:28).

“ovp” in "3 Xw> can be taken in the same sense as “071” in "1 X,
and it expresses even more clearly God’s intimate relationship with Is-
rael. This, then, is the meaning of the blessing: God illuminated His
Countenance for you and revealed to you His aims, and you have already
been granted the spiritual abilities and material means with which to
recognize and achieve these aims. If you properly utilize all these gifts,
then 7°%% 10 ‘1 xw>: He will direct to you all the aims of His rule in
nature and in history. For God is interested in the formation, contin-
uance, and development of a God-serving circle of people; and since
you embody this circle, the purpose of God’s whole rule on earth will
be focused on you. %% 171 1 xw>: God will direct His Countenance
toward you, and you will be the object of His providence.

29w % BwM. Do not think that, because your endeavors are di-
rected solely to God, and because God’s providence seems directed solely
to you, you will be isolated and at odds with the world; in fact, precisely
for you God ov?w ow», will establish peace and supreme harmonious
accord. If you will be a true servant of God with all your physical and
spiritual powers, so that God will see in you the fulfillment of all His
aims, then all those around you who are sensitive and thoughtful will
consider you their perfect complement, the element that spurs them
on to good endeavors and sustains them in existence. Every breath
drawn by an individual who truly serves God will elicit a responsive
chord from the universe around him.

330 %W DX W It is not the 07115 who bless Israel; their words have
no power of conferring blessing. Their job is only Yxw> »13 %y nw ow?;
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as for Me — o372x *ix3, I will bless them. Their job is to “place” God’s
Name on Israel, so that the people of Israel become bearers of the
Shechinah. The o775 are to impress the Name “God” on Israel’s every
aspect. They are to proclaim that Israel looks to God and to God alone
for all blessing and all protection, all revelation and all ability, all ele-
vation and all peace. Israel expects all these from God alone, so that
the blessing and protection, revelation and ability, elevation and peace
will themselves constitute a “Name of God”; they will form a book of
awesome deeds, by which God reveals Himself. As God has assured us:
AN WK DIpn 232 M X wyn XY (Shemos 20:20-21). Not in images, but
in the blessing that He will bestow on us, will His Presence be revealed
to us. Wherever He would have His Name remembered, God will reveal
Himself in the blessing bestowed to Israel (see Commentary, ibid.
20:21).

The 15 is meant to be the instrument by which God’s Name is
pronounced over Israel. The congregation to be blessed shall summon
the 775 to be an instrument of blessing, and then God will bless them.

0215 no7a in the wpn differs from o%375 n392 outside the wipn in
three ways: Wi DR IR WIPn2a ;hAR 73792 WIPpn2I 1392 WO IMIR IR M2
23 By WIPnY 17°6N2 712 17T DR D°RWI 0°)0 71°T102 71°11°02 71°72) 12020
1wRY (Sotah 37b). Outside the Sanctuary, o°1m> n>72 is said in three
separate verses, as it is done today; in the Sanctuary, the three verses
are said together as one verse. In the Sanctuary, the Name of God is
pronounced as it is written; outside the Sanctuary, it is pronounced in
its attributive form (>-17%). Outside the Sanctuary, the 0% raise their
hands to the height of their shoulders; in the Sanctuary, they raise their
hands above their heads.

The law that the three verses of o175 n>12 are said in the Sanctuary
as one verse is explained (ibid. 40b) as follows: wTpma 18 11y PPRW *dY.
n392 pronounced in the Sanctuary are not responded to with “Amen”;
instead, the congregation says: ¥ 021v% 1M3%» 7125 oW M2 (see NDOIN
ibid. 73 %, 777). Mo suggest the possibility that the response ow P2
7¥1 02w 1M 75 is made immediately after the Name of God is
pronounced. But from the wording of the Gemara (Ta’anis 16b) it ap-
pears that this response is made at the end of every 7572 in lieu of
“Amen”; for it says there regarding the wpmn: 1725w 1R 1Y 1M, just
as it says regarding 1232: 1R VIR PHY 1.

The law that the response “Amen” is not made after the n1372 pro-



127 N3 7 |29

nounced in the Sanctuary but, rather, the congregation joins itself to
the 7512 by saying 7¥1 02w% 1n1a%m 123 ow A2 is proven (Berachos 63a,
Ta’anis 16b, Sotah 40b) from what is stated in Nechemyah 9:5, where
the 0% call to the assembly: n7ivy-7y 0%ivi-m 02°72X 77Ny 3972 33p, and
the response to this call is expressed — in an address to God — as
901 127272279y oniTmy 37935 oW 397127). This proof is ingeniously explained
by the commentator X791 7°9% 1 at the end of Yerushalmi Berachos:
77 KDY 199200 72 177 09I YHwR AN 1572 1P D70 wIpna ek PRy 10 KOW 1
D7 179moWwa DPNYM 91 7RI IR TIARAW H7W R ANY RYR T1An RW 102
%3921 1995 ow. Outside the Sanctuary, the reader says the 7392 primarily
for the assembled congregation: He recites it out loud so that the words
will be taken to heart and appropriated by the listeners. This appropri-
ation is accomplished by the response “Amen” (see Commentary above,
5:22). What is said in the Sanctuary, however, is of national significance,
and is said for the whole nation, just as the Sanctuary itself and the
offerings at which the n572 are recited are of broad national significance.
In general, what is said in the Sanctuary is but a verbal expression of
the acts performed there, and these acts are always directed to the con-
sciousness of the whole national community (cf. Collected Writings, vol.
II1, p. 235ff.: the 7wy Anmw). For this reason “Amen” is not said in the
Sanctuary. Responding “Amen” would limit the import of the 7372, as
though it were directed not to the consciousness of the whole commu-
nity, but to a negligible fraction of the nation [i.e., to those who are
physically present in the Sanctuary]. Therefore all those who are present
join the reader, and they too are considered pronouncers of the blessing.
Thus the character of the blessing as directed to the entire community
is preserved.

Similarly, 02375 n372 in the wpn differs from 1°%1232w £°375 N>73, which
likewise is pronounced only for the limited circle of the fraction of the
nation actually in attendance. So as to exclude this limited import,
“Amen” is not pronounced in the wipn after o*175 n392 also.

This is also the reason that £°173 n>72 in the wipn is said as one
single 71572. In the wipn, 02315 N572 is not directed primarily to the con-
sciousness of those present. Its idea transcends the narrow confines of
the Sanctuary. It expresses the wipn-idea that encompasses the whole
nation and ultimately all of humanity. And since this idea is one unified
idea, 015 n>72 in the wapn is likewise said as one single f572.

For at the very first glance one can see how the three verses of n372
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027> are but the verbal expression of what is represented by %31 wipn,
the Sanctuary and its contents. 7992% 9%°, and xw> correspond to the
oW, 79mm, and PR, 9727 expresses the idea of the %W, 9x° the idea
of the 7. They teach that the nation’s material prosperity and spiritual
enlightenment depend on God’s dispensation and care. Xw> expresses
the idea of the 11X and the np>: that God’s Presence dwells wherever
the material and the spiritual unite (77m = 98 ,j"W = 9572°) to receive
and fulfill God’s revealed Will (11x). And just as the focal point of the
Sanctuary is the 11X, to which the 1n%w and 7mn are subordinate as
prerequisites, so, too, in 2°373 n372: the 71372 of xw~ is the focal point of
0°173 n>12 in the Sanctuary, to which the m372 of 9972 and 9% are
attached as antecedent clauses. This is the meaning of 0°175 n392 in the
Sanctuary: May God grant you blessing and protection, enlightenment
and ability, and may He then let His Presence dwell in your midst and
grant you everlasting peace.

Outside the Sanctuary, it is different. There, everything is oriented
toward the actual realization of these blessings. The nation’s various
classes and circles strive to attain the goal of the blessing. There, special
attention must be paid to each one of the blessings: The circles seeking
blessing must first learn that God alone grants them material blessing
and preservation; and when they grasp this truth, they shall appropriate
it by answering “Amen.” Then let them hear that the longing for peace
can be satisfied only through God’s closeness, and by answering “Amen”
they shall appropriate this truth as well.

In this respect, the relation between 11232 £33 312 and ©%173 N2
wIpna resembles the relation between 7° %W 1°%5n and w3 YW Y50 (see
Commentary, Devarim 6:8).

If this interpretation is not mistaken, it could also resolve the ques-
tion raised by nwoin (Sotah 40b 95 931 777 [regarding the absence of a
response after each 7272 of 22715 n372 in the prmara]). The Gemara’s
statement wIpna R oy PR implies that what is pronounced in the
Sanctuary is not directed solely to those present; they are not the only
ones who are to appropriate those pronouncements. Accordingly, n>12
023> in the Sanctuary is only one 71292, and if those present are to make
a response, they can do so only at the conclusion of the third verse.
According to the o7amn (7%sn /%7, 14:9), those who are present respond
at the end of the one 7372: o%wa v o2wa 1 PRW> *pYX oopYX 1 M3
according to others (v, Sotah 7:6), they respond: 1n1a%n 7125 ow P2
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T 02WY (see vaw X2 on Sotah 40b), and thus link the awaited blessing
from God with our n1372-dedication to Him (see 2, chap. 111). None
of the above excludes the possibility suggested by mooin that the law
applicable to o>m9°377 o1 applies also to %375 n5713, and when they would
hear God’s Name pronounced by the %175 the people would respond:
737 09 IN13n 1123 ow A

The foregoing also explains the other differences between w1pn and
72123, In 0215 N2 in the Sanctuary, God’s Name (the wmonn aw) is
pronounced, whereas 121232 the usual practice for 72123 is followed, and
the Name is pronounced in its attributive form (°17x). For the 71372 in
the Sanctuary is a pronouncement, in which the wipn comes to expres-
sion, whereas 1"91232 the 7372 is something appropriated by the listeners,
hence God’s Name, to0o, is pronounced there in the form of the attribute
by which we conceive of Him.

Finally, 121232 the o°173 raise their hands to the height of their shoul-
ders, whereas in the Sanctuary they raise their hands above their heads.
In the Sanctuary, it is necessary to negate the idea that God’s Presence
is limited to the Temple. Hence, the o%172’s hands, pointing to God, are
raised heavenward; they point to the universe, where the heavens are
God’s throne, and the earth His footstool. By contrast, outside the Tem-
ple it must be recalled that here, too, God is present; that yaxm %3 X
17125, that wwxm abynb 715w, God’s Presence is just above our heads
wherever we are, and God is close to man; and where man’s realm ends,
the holy Divine realm begins (see Kiddushin 31a). Hence, the o%1n2’s
hands, pointing to God, are raised only to the height of their shoulders.

If we now consider 0°173 n372 nwd in connection with the preceding
m*w1p, what strikes us first is that

the 1972 of 7992° is realized in Yxw> mann,
the 71972 of 9x° is realized at first in 73°1% mann,
the 71572 of xw" is realized in mrow mnn.
Thus, the three nunn of the Jewish people form the integrated funda-
mental idea for the order and connection of the following laws:
mann mow
I°1 700 37 Y1
0°112 No72





