<5 NPY Y N1 / Haggadah Shel Pesach

[Editor’s note: During the two years that the Rav z{7 gave his lectures on
tefillah, he devoted three shiurim in the weeks before Pesach to explanations
on the Haggadah. This section is an adaptation of those shiurim. ]

rom my earliest youth, [ remember that the children would ask each
other on the first morning of Pesach, “How long did your Seder last?”
This was true in my youth, and it is still the case today.

If the children were to ask me this now, | would answer them, “l made
sure to eat the afikoman before chatzos {midnight).” According to some
poskim, even the recitation of Hallel should be completed before chatzos. |
must point out that the present-day practice in which all the children read
from their prepared sheets which they received in school is not exactly in
accordance with the mitzvah of 3327 naim, and you shall tell to your children,
etc. (Shemos 13:8) The children have started a new mitzvah of 31ax% n1am
nR9, you shall teach your father and mother, which makes it extremely
difficult to reach the mitzvah of achilas matzah — and certainly the afikoman
— before chatzos.

Rather than discourage the children from actively participating, they
should keep their remarks brief, so the father, or other leader of the Seder,
can read the text of the Haggadah and explain the nissim of yetzias
Mitzrayim. However, the children should be encouraged to say their divrei
Torah during the meal if there is time or, otherwise, during the daytime
meals of Yom Tov.

The Haggadah shel leil Pesach is probably the most popular sefer, after the
siddur, in the Jewish home. There are at least a thousand commentaries on
the Haggadah, each with different explanations and interpretations. It is not
the purpose of this shiur to add another one, but rather to share a few
thoughts on various parts of the Haggadah.

On Seder night, it is a mitzvas asei d'Oraisa to retell to one’s children the
events surrounding yetzias Mitzrayim. If one has the zechus to have children
or grandchildren, it is a mitzvah for the father or grandfather to hand downto
them the details of yetzias Mitzrayim. The saying of so-called “gute vertlach,”
good, short pieces of Torah, is very nice, but if these are not details of the
narrative of yetzias Mitzrayim — or its meaning and message — they are not
a part of this mitzvah. On Seder night, the children are encouraged to ask
any question relevant to yetzias Mitzrayim, and the father has a special
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mitzvah d'Oraisa to respond to these questions, and tell his children about
the miracles HaKadosh Baruch Hu did for us. This is based on the pasul:
O™IYRR NRYD Y Y Ay RS X o 3% 0, And you shall tell
your son on that day, saying, “Itis because of this that Hashem acted on my
behalf when I left Eqypt” {Shemos 13:8).

The Gemara says: 97wa DIDR *7°72 NIXN 1OUIN CNIX Y9 27 KO0
2y N‘?h__:_i nipirn, It is stated in a Baraisa that Rabbi Eliezer said: One is
“choleif” the matzah on Pesach nightis for the benefit of the small children, lest
they fall asleep (Pesachim 109a). The phrase niyn 1ovin, which has the
literal meaning of “snatching” the matzos, is explained by Rashi and
Rashbam (ibid.) as having either of the following meanings:

It could mean PRuW nipirn Yawa mypo nX iR, the kearah
{Seder plate containing the matzah) is raised (snatched away) to arouse
the children’s interest in the matzah and the other objects on the Seder
plate.

The other explanation, which Rashi calls 2y, the main explanation, is
that " %51, the matzah is eaten early in the evening (literally: one
grabs the matzos) so that the children, with their short attention span, will
be awake when the matzah and maror are eaten. They will not be too tired
when they see the father holding the matzah and hear him explain: “This is
the kind of bread that our forefathers ate while they were slaves in
Mitzrayim and also soon after they were redeemed.” They will also hear the
father explain that the maror reminds us of the bitterness of the lives of our
forefathers while they were enslaved in Egypt.

In practice, we follow both explanations: We raise the ke'arah while
saying X1y Xnr1? X1 to pique the children’s curiosity, and we also endeavor
to eat the meal early enough so that the children can participate in
performing — and understanding — all the mitzvos and minhagim of the
evening. [See Orach Chaim 472:1 with Mishnah Berurah 3 and particularly
Shaar HaTziyun 2.]

There is another explanation for nixn 1apin, which takes it to mean,
literally: the matzos are snatched from one another (see Rambam, Hil,
Chametz (I'Matzah 7:3). While this is not our minhag, the reason for it is the
same: to arouse the children’s curiosity.

A related, and quite universal, form of ni¥n povIn is the minhag that the
children take the matzah that will be used for the afikornan while the father
is distracted — and are offered a reward for its return. This little game
keeps the children awake and interested until the reward is offered at the
end of the meal.

I, personally, do not care for the term “stealing the matzah.” It is
un-Jewish to steal — even the afikoman! 13130 X%, the prohibition against
theft, includes vpm% nan by 10 XY, even if it is done as a prank (see Bava
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Metzia 61b). Notwithstanding the fact that the children taking the afikoman
is not stealing, because it is not removed from the premises, it would stili be
the wrong chinuch to call it “stealing.” Rather, | would call it “hiding” the
matzah, to be used later as the afikoman, which is called 7iny, hidden.
There is an oft-quoted saying, although not found in any original halachic
source, K10 7KW 371, that all Jewish minhagim have a deep meaning.
For instance, the wearing of masks on Purim is an allusion to the words of
Chazal: 38 TROX 00T ODIKY . .. 133 IR 1R '1:;1{;{('? m7, Where do we find
an allusion to Esther in the Torah? . . . But | will surely have concealed My face
(Devarim 31:18; Chullin 139b). The wearing of masks on Purim alludes to the
fact that Hashem's “face was hidden” during the miracle of Purim. It was a
neis nistar: . . . But | will surely have concealed My face (Devarim 31:18).
Thoughtful Jewish parents of old, in playing with their children, always
incorporated a Torah lesson into their children’s games. The story is told
that the Chazon Ish, while walking with his young nephews through the
streets of Bnei Brak (he never had children of his own), told the boys that he
would like to play a game where he would close his eyes, pretending to be
blind, and they would have to lead him. The purported object of this little
game would be to see how many times he could guess which street they
were on. When these boys matured, they realized that the real object of this
“game” was that the Chazon Ish avoid seeing immodestly dressed women.
Similarly, the minhag of y, whereby we break the matzah into a larger
and smaller piece, with each being used for its special purpose, is also
deeply symbolic. The smaller piece, the X1y X117, the poor man's bread, is
left in the Seder plate along with the maror and the charoses. However, the
larger piece is hidden away for the aficoman by the children, who will ask for
a reward for its return, and it is then eaten at the end of the meal, y2itwa by.
I heard a beautiful explanation for the symbolism of this minhag from my
father 5"x1. He explained that the smaller piece of matzah, the x1y xnn2,
represents Olam Hazeh, with all its trials and tribulations. This piece is left in
the Seder plate along with the maror and charoses, reflecting life in this
world, with all its sweet and bitter experiences. However, the larger, main
piece, which is hidden away during the Seder, to be eaten after the meal as
the afikoman, represents Olam Haba, which is hidden from us during our
lives in this world. The eating of this piece y2iwi1 by, after the meal, when
one is satiated, is symbolic of our reward in Olam Haba, which can be
obtained only if we have first satiated ourselves in this world with a life of
Torah and mitzvos. The children’s request for a reward before giving up the
aftkorman is symbolic of our reward in Olam Haba, which is granted to us by
HaKadosh Baruch Hu if we have earned it.
The Haggadah was put into its present, universally accepted form by the
baal Haggadah — his name is not known — who lived at the time of the
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Geonim. The Rambam follows this order, with some slight variations. My
father 9x1 suggested that the baal Haggadah, in formulating the order of the
Haggadah, followed the pasuk, *% 1 nipy my Maya K7 X377 092 312% DM
D™MYRR NKY3, And you shall tell youwr son on that day, saying, It is because of
this that Hashem acted on my behalf when [ left Egypt” (Shemos 13:8). The
sections therefore follow this order:

Jomanyax corresponds to ‘¢|JZ!5 Iy

Q K377 o2 N wn WK 9137 corresponds to N3T7 DiD;

W7y A7y Ty enon and all historical details corresponds to TmxY;
D nyn nes. L MR ‘71;"2);33 127 corresponds to 1] May3a;

Q oryymn KY? BT 19KD DYy DX DIXKTY .. 1997 797 922 corresponds to 11wy

s
D omynn YR NRYa — Y91 corresponds to D™YRH TNXYA.

The first part of the Haggadah begins with the child asking, n7:%nmnwam
1> an 1. The unusual order of things at the Seder is designed to pique
the curiosity of the child. He has observed the father making Kiddush as he
does every Yom Tov. But then, instead of making hamotzi and beginning the
meal, he washes his hands — without a berachah — and eats the karpas
vegetable, which he has dipped in saltwater, Then, finally, the father reaches
for the matzah and, instead of making hamotzi and eating it, he breaks it in
half and does not eat it. Then, lo and behold, the second cup is poured! By
this time, the child is totally confused. And, as Chazal tell us, YXiw 1217 1X3.
The child, rightfully, says, “This is going too far. You call this 7p, order?
This is the complete opposite of any order!” He then proceeds to detail his
questions: M>7911 San 10 N%0 manw: ma.

This series of questions, the i11nw1 i1y, is a quotation from the Mishnah
{Pesachim 116a), and is usually the first mishnayos be'al peh that the child
learns. If there is no child present, a grownup asks the questions. Even
talmidei chachamim are required to ask each other these questions in the
absence of children. And even if one finds himself all alone, it is a mitzvah to
ask himself these questions (see Baraisa ibid.).

The number “four” plays a very prominent role in this Seder night. We
have the four cups of wine, the four questions of the rapws iy, and the four
sons. And we also have four regulations regarding the achilas korban
by r<5r< ':':NJ uvm mm‘: The korban Pesach is not eaten except at ntght and tt
is eaten only till chatzos, and it is eaten only by those who registered for it and
it is eaten only roasted (Zevachim 56b).

The significance of the number four at the Seder — besides being a
reference to the four expression of redemption: ... *n%¥m ... MKRYIM

CTRMRDY ... YR, [ shall take you out ... | shall rescue you .. . | shall
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redeemyout. . . Ishall take you. . . (Shemos 6:6) — is especially important in
our commernoration of yetzias Mitzrayim, in that it corresponds to the four
letters of the Ineffable Name: i1-y"11-, which is contained in the pasuk: "n72¥)
TR D320, TY) DIRD DY YIRD D953 DY MM T 12022 DYn YIxa
T AR OLBY MipyR oyn, [ shall go through the land of Egypt on this
night, and | shall strike every firstborn in the land of Egypt, from man fo beast,
and against all the gods of Egypt I shall mete out punishment — | am Hashem
(Shemos 12:12).

The baal Haggadah divides this pasuic into four declarations of God's
personal intervention at yetzias Mitzrayim :

T 7773 DYn YR TMaY: 7R7e K5 K O
DTIYR YIK3 T3 92 D vy kD) K 3
DVBY NYYR DTMYR oK S mhwn XD k7 Q

T IR IR KDY R K 0

The questions of the fapwa iy are asked by the child who is a chacham.
This is evidenced by the answer 7121 311 nr13y, which the baal Haggadah
gives as the general response to the mpwi . This is the answer found in the
Torah to the question of the chacham: WpmIm MY M NKTZ WIN 23 78w 3
OINK YK 71 my WK Deswnm (Devarim 6:20). [Also, see HXW 113 02N
{(Pesachim 116a).]

If this is so, we must understand the wisdom that lies behind the question
i 1% mpw: . On the surface, it does not take profound wisdom to
ask, on Seder night, “Why is this night different from all other nights?” One
could ask the same question on Succos — or any other event in the Jewish
calendar. Furthermore, the child does not ask, “Why do we eat matzah, or
maror?” etc. Rather, he is stressing that there is something different about
this night.

It is therefore clear that mi n7"%0 mapw: i is not simply the question,
“Why is this night different?” This would be expressed as rn% or i by.
Rather, mamw im is to be understood as a rhetorical question which makes
the statement: “How different is this night from all other nights!” The word ip
here is similar to 1 "yyn 121 71y, How great are Your deeds, Hashem!

The wisdom of the chacham is evidenced by the fact that he recognizes
that, on this night, the most trivial things assume enormous importance.
After all, on any other night, one does not care if he eats bread or matzah,
sweet vegetables or bitter ones, whether one dips or not, or whether one
leans or sits straight. It is totally irrelevant.

However, on Seder night he recognizes that these normally insignificant
objects — and actions — take on a special meaning. Tonight’s observance is
totally unlike other mitzuos such as succah, esrog, lulav, and shofar which
require specific objects for their fulfillment. And it is about this which the
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chacham remarks: 7 12797 manws ma, “How different is this night, when
usually trivial matters take on such major significance.”

And the father responds to his son’s very intelligent observation: “You
know why all these normally trivial matters are so important tonight? It is
because tonight, we have a special guest at our table: The guest is the
Ribbono Shel Olam Himself! Tonight is the night of Hashem; tonight Hashem
pays special attention to us.” X1 O¥¥R YRR DXWINY 717 X1 DMpw 9%
omY S 2 92% ormw G M o9, It is a night of anticipation for
Hashem to take them out of the land of Eygpt, this was the night for Hashem,
a protection for all the Children of Israel for their generations (Shemos 12:42).

The father explains, “From the beginning of our creation as a nation,
HaKadosh Baruch Hu paid special attention to us on this night. He appeared
to our forefathers on this night when He redeemed them from Egypt. And
every year, on this night, He comes to you, the ensuing generations. It is only
onone night a year (or two in chutz la'‘aretz) that we have this experience, and
that is why it is so special.”

This way of explaining it is borne out by the wording of the paragraph
137771 0v12yY, which is a paraphrase: vy M Ry DTIYRD n‘yj\;‘; W 0TIV
TR 1, We were slaves to Pharaoh in Egypt, and Hashem took us cut of
Egypt with a strong hand (Devarim 6:21), with which the baal Haggadah
begins the father's response. However, upon reaching the words 1157y, he
adds his own words: 121 ITI0) YU ARIT T2 DWR WYX, to complete the
narrative.

This is s0, because having reached the word iy, the baal Haggadah
interrupts and expresses the thought: “Before we go any further, let us know
that at the core of our emunah lies the fact that our redemption was effected
by HaKadosh Baruch Hu Himself, as 71‘*:}"72;;; He personally redeemed us —
bichvodo u'v'atzmo — He, Himself, Personally, from Egypt. Tonight we are to
remember that it is 17 X371 DY 59, Tonight is God's night.

So the father tells his son, “You rightfully pointed out that tonight
everything is different. And how is it different! Tonight is dedicated to
AT to MK KDY R IK, 1w K21 K T K91 IK R0 K51 aX. Tonight
is DOy ... T NI DTTRY 5"‘7 it is the night when we transmit the basic
elements of our emunah to you, the next generation.”

We then continue, ™7 Q™¥1RR IPNIAK DX KIT 12 WTRT KV KD 9K
D™MYN2 FYIY 2 DUIAYWR 172 7323 13 uK. This means that if yetzias
Mitzrayim had not been done by HaKadosh Baruch Hu bichvodo u'v'atzmo,
through the personal involvement of HaKadosh Baruch Hu, the entire
concept of human freedom would never have been implanted in the mind of
mankind, and Bnei Yisrael would have been permanently enslaved to the
Egyptian Pharaohs, or to any subsequent governing power. The accepted
norm would have been for the Jews to be slaves.
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This is a remarkable statement. It means that without yetzias Mitzrayim af
yedei HaKadosh Baruch Hu, the event of the Exodus from Egypt as an act of
God's personal intervention, there would never have been a notion of human
rights, whereby the Egyptians and other civilized peoples would eventually
have freed their slaves. The now commonly accepted principle that all
human beings have an inherent right to freedom had its birth at yetzias
Mitzrayim al yedei HaKadosh Baruch Hu. Without the personal intervention
of HaKadosh Baruch Hu in yetzias Mitzrayim, it never would have occurred to
anyone that there is any evil in one group of people subjugating or
exploiting another. Therefore yetzias Mitzrayim was a world-historic event,
not only for Bne! Yisrael, but also for all of mankind.

The acceptance of this basic human right of freedom from bondage,
which modern civilized society now takes for granted, has taken thousands
of years to be accepted in the world. Indeed, the entire Greek culture was
based on slavery. The middle class relied on slaves to do all of their work,
which allowed the Greek masters to pursue intellectual and physical plea-
sures. There was a similar situation in the Middle Ages in Europe. And
without yetzias Mitzrayim al yedei HaKadosh Baruch Hu, there never wouid
have been an abolitionist movement here in America, which resulted in
President Abraham Lincoln freeing the slaves only some 125 years ago. In
fact, even in our time, slavery has not been totally abolished; it still exists in
certain parts of the world.

Therefore, the baal Haggadah continues, since we are talking about the
miraculous personal involvement of HaKadosh Baruch Hu in yetzias
Mitzrayim, it makes no difference if we already know the entire story, and we
are {TYIRD NX DYTY 092 Do3pT 17D 013 1D om0 193, even if we are all
highly inteliigent, all elders who are thoroughly famniliar with the Torah, . . .itis
still a mitzvah, or¥n NKY3 I90Y, fo tell all the details of yetzias Mitzrayim,
and, therefore, mawn mp 7. .. 137 ), The more one tells . . . the more he
is praiseworthy. Just as HaKadosh Baruch Hu is Infinite, so is there never an
end to talking about the nissim v niflaos that He brought about in connection
with yetzias Mitzrayim.

This is further illustrated by the next paragraph:

D™¥n NKYYT D780 ... WY L. W Yo 1372 Ay, The baal Haggadah
uses the term 0yn nNX°y73, rather than omyn nxwy? 5y, to emphasize that
these great Chachamim — among the greatest of our sages after the churban
— who were gathered in Bnei Brak instead of Yerushalayim, in the absence
of the korban Pesach, delved info each and every detail of the events
surrounding yetzias Mitzrayim during that entire night. I am sure they had
eaten the matzah and said Hallel before chatzos, and later, these ail-night
discussions centered around the details of yetzias Mitzrayim, and the many
hilchos Pesach. All the discussions of yetzias Mitzrayim — and even hilchos
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Pesach — have one goal: to see ever more clearly that yetzias Mitzrayim
occurred through the personal involvement of HaKadosh Baruch Hu, and
not through any intermediaries, be they malach, saraf, or hashaliach, “the
messenger” (Moshe Rabbeinu). Consequently, these discussions on this %%
‘17 DMWY can be limitless, in accordance with the wisdom of the partici-
pants.

Then, at the end of the night, as these great Torah sages had reached the
pinnacle of their perception of HaKadosh Baruch Hu's personal intervention
in the events of yetzias Mitzrayim, their talmidim arrived and announced:
“Mow is the time for Krias Shema shel Shacharis.” What could be a more
natural culmination of these lofty discussions than for them to reaffirm, in
their heightened state of awareness: 1K 71 WiT9R 1 Y87 yow.

Our entire emunah is based on D71¥n YD PNRYFT WK T2y 710K, fam
Hashern, your God, Who has taken you out of the land of Egypt {Devarim 5:6),
and not on YIXT NKI OMWT NK OTTOK K13 NWK3, In the beginning of God's
creating the heavens and the earth {Bereishis 1:1). Although the creation of
the world by HaKadosh Baruch Hu, ex nihilo, is one of the basic elements of
our emunah, however, we cannot relate to it because we were not there when
it occurred. But yetzias Mitzrayim is something to which we can relate,
because we, as a nation, actually experienced how HaKadosh Baruch Hu
personally redeemed us from Mitzrayim. This is the focal point of the entire
Seder night.

It is these thoughts that the father conveys to his son — if he is a chacham
— in response to his keen observation that tonight is anwz 1p, how very
different, from any other night!
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3 RYDD 022 7337 P10y /
Vehigadeta Levincha Bayom Hahu

e now proceed to the 732% nam section of the Haggadah. This

details the methods that a father is to use in dealing with the

"3 YK, the four different kinds of children envisioned by the
Torah.

However, before beginning this section, the baal Haggadah introduces it
with: X7 92 SR my% min mw 912 K3 9132 oipra 3, Blessed is
HaMakom (Hashem), blessed is He; blessed is the One Who gave the Torah to
His nation Yisrael, blessed i{s He. It is important for us to understand the
significance of this introduction.

The Name used here for HaKadosh Baruch Hu is ipp, which really means
place, This Name is usually reserved for sad occasions, as in o1’ nipni
nanK, May HaMakom comfort you, or o2y o nipRi, may HaMakom
have mercy on thern, where it is meant to convey the thought that in times of
trouble and difficulties it may appear to those affected by such difficulties
that HaKadosh Baruch Hu is absent. So we give them encouragement and
hope by reaffirming our faith in the Omnipresence of HaKadosh Baruch Hu,
and telling them that there is no empty place: HaFadosh Baruch Hu is the
0%y SW inipn, the “Place" of the world. He is nipnn, the “Place.” He is with us
here, Dipp Y23, even in times of difficulty and sadness, just as surely as
“place” is here with us.

Before beginning the section dealing with the arbaah banim, the baal
Haggadah, too, envisions people who may be sitting at their Seder tables in
circumstances that are less than happy. This may be because HaKadosh
Baruch Hu has not blessed them with children, and they are there without a
child to ask rmynw3 M, and no one with whom to be mekayeim the mitzvah of
322% 12 In such circumstances, one is to be ™11 nX 9y pr1Yn, accepting
of God's judgment, when he says the words K31 5172 Dippi 913, with which
he accepts the will of HaKadosh Baruch Hu in not granting him children.

Or, one may have children, but either one or more have not followed in the
parents’ way, and ridicule their parents as “old fashioned” or superstitious in
their “rigid” observance of Torah u'mitzvos. For this case, the baal Haggadah
prescribes the words: ®1 772 Y%7 iny? 1R 10w 9112, God gave the
Torah for all of Yisrael; it has an answer even for the rasha, and a method that
may bring him back on the proper path.

The Torah has answers for any person, regardless of whether he is a
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chacham, rasha, tam, or she ‘eino yodei'a lishol, Rav Samson R. Hirsch trans-
lates: wai navwn mywn 1 09n, The Torah of Hashem is all- encompassing; it
answers the questions asked by the soul (Tehillim 19:8). wn3 n2*wn here is
used in the sense of she'eilah u'teshuvah, answers to questions. If questions
of religion torment one’s soul, it will be satisfied and refreshed by the
answers found in a proper understanding of the Torah, which directs man
in every aspect of his existence.

25 BRNR MATK /T MY WK DVIYRT P DT M TRk R e oo —
What does the wise child say? (He says:) What are the testimonial laws,
and the statutes, and the civil laws which Hashem has commanded you?
This question, utilizing the words of Devarim 6:20, is attributed to the
chacham, not only because he categorizes the mitzuos of Pesach into
groups — eidos, chukim, and mishpatim — but also because he wonders
why the halachos connected with korban Pesach and issur chametz are so
stringent that one violates them at the peril of the worst of all punishments,
kares: 5Rw? YR KT WDIT 0723 NYRMn 93K 93 v, Anyone who eats
leavening — that soul shall be cut off from the assembly of Israel (Shemos
12:19); ... Toyn KW WO 0721 nosd niwy? S1m ..., ... And he
refrained from making the pesach-offering, that soul shall be cut off from its
people (Bamidbar 9:13). :

The chacham is the first to understand the necessity for hakaras hatov
and of remembering the great kindness that HaKadosh Baruch Hu showed
to His people by redeeming them from slavery with great miracies. He
knows that it is very fitting and proper for the peopie to thank HaKadosh
Baruch Hu on this day and remember it by eating matzah and maror, and
the korban pesach. However, he is puzzled by the w3y, demand, by
HaKadosh Baruch Hu that yetzias Mitzrayim be remembered, and that it be
remembered precisely the way it is detailed in the Torah, and why the
failure to adhere to these exacting demands would result in the severest of
all punishments, kares. His question, therefore, is Doy nm pnm nya Mn
a3 71 MY WK, What is the underlying reason for the exacting demands by
HaKadosh Baruch Hu in connection with Pesach? This same question
could likewise be asked concerning other mitzvos of the Torah, as well.

[t is to this insightful question that the father is to give the answer found
in the Torah: 111 0™ yma Ty 117 o712y 732% DK, You shall say to your
child, “We were slaves to Pharaoh in Egypt . . .” (Devarim 6:21). The father
tells his son that our origin as avadim to Pharaoh served as the training for
our national destiny. When HaKadosh Baruch Hu redeemed us from
Egyptian slavery by force, mp1n 77 nyen 1Ry, Hashem took us out of
Egypt with a strong hand, it was with the intention that we become His
avadim.
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This basic truth lies at the heart of the answer (ibid. 6:22-24), which con-
tinues: 1MIKY Arry7 1nna Y223 192 0ryna oy 5T DN NNiK T TRn
NIZYT YT LIrDARY Yaw) WK YIRT NK 17 N0 10X X0 ynb own Xy
0 PR opa 73 nK, Hashem placed signs and wonders, great and harmful,
against Eqypt, against Pharaoh and against his entire household, before our
eyes. And He took us out of there in order to bring us, to give us the land that
He swore to owr Forefathers. And Hashem commanded us to comply with
all of these laws etc. The Torah here is telling us that while we may have
some understanding of the reasons for some of the mitzuos, nevertheless, a
father is to tell his son that, in the final analysis, all of God's commandments
are chukim (laws and statutes), which we are to accept solely because 71331¥7
WYX T NK T . . ., Hasher commanded us . . . to fear Hashem, our God.
This is not an explanation of the mitzuos, but rather, it is the reason for the
commandment to perform them. We became free of the domination of
Pharaoh to become avadim to HaKadosh Baruch Hu, and He has com-
manded us to fulfill His will. And if we fulfill His will solely 1579 71 ni rixa™,
then we are promised o1 92 1% 21vY, that we will obtain the ultimate and
everlasting goodness in Olam Haba. This will be in addition to o3 nomY
i, keeping us alive, with a satisfying life, in this world.

The concluding sentence of the answer (ibid. 6:25) summarizes its
essence: TYRI WTYX 71707 DRI MIYRI Y3 DX NIwY? w1 o nY min
¥, And it will be a merit for us if we are careful to perform this entire com-
mandment before Hashemn, our God, as He commanded us. This means that
it will be considered especially righteous on our part if we keep the mitzvos
only because HaKadosh Baruch Hu commanded us to do so. This is the
ultimate reason for all mitzvos. We may understand a most beautiful explana-
tion for the mitzvah of tefillin that satisfies our intellectual curiosity, but at
the moment we put them on, we are told here to do so "3 7oK 11 105
1y, solely for the purpose of fulfilling the commandment of Hashem. This
thought is expressed in all of our birchos hamitzvos, when we say: 23Up WK
137 1I¥7 TNIYRI.

This is analogous to the laws of nature, Gravity, for instance, is the force
that draws matter to the earth. While there have been many attempts by
physicists to explain the reason for this phenomenon, in the final analysis,
the reason for it is because it is a law of nature. It exists because the One Who
created the world wants this law to exist. Very tellingly, we refer to the laws
of nature as Y1) oy nipr (Yirmiyahu 33:25). The words nx niwyy 1 imyn
7% 0P b3 are to be taken in the same sense. The laws of Torah exist —
just as the laws of nature do - because that is what HaKadosh Baruch Hu
wants.

To be sure, the understanding of the meaning of the mitzvos is an im-
portant aspect of talmud Torah — as is evident in many parts of the Mishnah
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and Gemara, and Rambam and Chinuch, as well as many other Rishonim and
Acharonim, especially Rav Samson R. Hirsch. Very tellingly, however, the
literal meaning of taamei hamitzvos is “the taste of the mitzvos, ” but it is not
its essence. One could make an analogy with the taste of food. HaKadosh
Baruch Hu made the taste of food appealing and pleasurable to our taste
buds, so that we would eat it and by eating it, our bodies would benefit from
the nutrients therein, and that is its ultimate purpose. The body gains these
nutrients even if the food is eaten because it tastes good and one enjoys it,
and not because it keeps him alive. And if one were to eat without tasting the
food, the body would still derive the same benefits from it. Similarly, the
taamei hamitzvos are the “tastes” of the mitzvos, which appeal to our
intellectual and emotional “taste buds” — which HaKadosh Baruch Hu gave
us, so that we will derive pleasure from the understanding and performance
of the mitzvos. However, the real essence of the mitzvah is, literally, what the
word means, the fulfillment of God's commandment: Y3 nx My 1 1mym
YK 11 nK Iy TR ovpn. Philosophically, it is important to understand

that a human being and his will are totally separate. If a person has no will,
he still exists. However, with regard to HaKadosh Baruch Hu, He and His will
are one and the same. His will is a revelation of Himself. Therefore, if a
person — with his free will — subjects his will to that of HaKadosh Baruch
Hu, he has made direct contact with HaKadosh Baruch Hu. One cannot come
closer to HaKadosh Baruch Hu than this.

The day before Matan Torah on Har Sinai, the Jewish people voluntarily
accepted the Torah when they said ¥ynwi1 riyy). However, on the very next
day, the Torah describes (Shemos 19:16) the awesome scene at the actual
lawgiving, of thunder and lightning, fire and smoke, accompanied by loud
shofar sounds. The Torah tells us there that Moshe Rabbeinu brought the
nation, trembling with fear, to the foot of the mountain: 77377 n*hnna wyn,
{ibid. v.17). And Chazal see in these words an indication that the Jewish
nation was forced to accept the Torah, M3 777 N oMby 77apt MDY,
HaKadosh Baruch Hu held the mountain over them as if it were a huge vat
{Shabbos 88a).

Nevertheless, these two forms of kabbalas HaTorah are not contradictory.
The frightful events accompanying the actual Matan Torah were intended to
instiil a sense of yirah, fear of the supremacy of God’s commandments, into
the hearts of our people. The previous declaration of "na‘aseh venishma,”
when the Jewish people voluntarily agreed to fulfill the mitzvos of the Torah,
was done out of their love for HaKadosh Baruch Hu, but this was only the first
step of kabbalas haTorah. However, the highest form of fulfilling the mitzvos
of the Torah is to do so out of yirah, simply because God commanded us to
do so. This was impressed upon the minds of the awe-struck people at the
time of the actual lawgiving. It was with fear and trepidation that the Torah
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was presented by HaKadosh Baruch Hu to the Jewish people at Har Sinai,
Their descendants were to be — forever after — in fear of violating it. The
purpose of the lawgiving was for the Jewish people to fear HaKadosh Baruch
Hu,

The Gemara comments on the pasuk, XY™ DX "2 JpyR YR PIOK 710
P98 1 KX, What does Hashemn, your God, ask of you? Only to fear Hashern,
your God (Devarim 10:12): opw nxm yan oy *1°3 Yoi, Everything is in the
hands of Heaven except for the fear of Heaven {Berachos 33b). Since human
beings have free will, their fear of heaven is not in God’s hands. The frightful
events accompanying Matan Torah were intended to impress upon our
hearts a sense of yirah, fear of God, to teach us that the ultimate purpose of
Torah is yiras Shamayim.

It is this that the father tells his wise son: After everything has been said,
the ultimate answer to the question of 7111y WX DWW RT) DRI MY R
DONK 7R is simply: 109K 71 NK AR 19K DT Yo DX Nipy? Ty

MI¥RI 23 NR Niwy? w1 D 1Y FER TR T DD w0 o S 1Y aiv?
WX PRI WK ek nx.

[Ed. note: The thought developed by the Rav in this section — that the
ultimate and ideal form of performing the mitzvos of the Torah is on the
level of yirah — is not in conflict with Yoma 86b, where the statement is
made that feshuvah mei'ahavah is on a higher level than teshuvah mi'yirah.
The reference in the Gemara there is to yiras ha'onesh, the pragmatic fear of
punishment for the aveirah. This is quite different than yiras haRomemus,
which is meant by 319K 71 nK R K7 P 93 Nk Dy 1wy the
awe-inspiring awareness that we, as Bnei Yisrael have been chosen by
HaKadosh Baruch Hu, the All-Powerful Creator, to fulfill His command-
ments, and we do so because He has commanded us {o do so (see Maayan
Beis HaSho'evah, Acharei 16:30, Sforno, Devarim 30:1-2: "13 3nawn m5n
1272 30 Ti¥) Mivy?).] '

This answer to the chacham is summarized in the Haggadah as:

5 TRIPIDN OB MK 17WDN 1R 1o ninr 1Y 1K X gy — You shall
also tell him that, in accordance with the laws of Pesach, one is not
permitted to eat anything after partaking of the korban pesach. The
Maharal explains that this is an abbreviated version of the answer. The father
must first give him the full answer as detailed in the Torah, beginning with
umy o2y (from Devarim 6:21); and then “»1 9% =K mnx gxy, the father
should illustrate the true meaning of this answer through one of the hilchos
hapesach, which is 1pipax oo 0x 1R 8. The korban pesach, or in
our days, the matzah, must be eaten at the end of the meal. No sweet or
dessert may be eaten afterward, so that the taste of the matzah may linger on
in our mouths throughout the night. The lesson that the father gives his son
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here is that the dessert of a mitzvah is the mitzvah itself. There is nothing
sweeter than the mitzvah itself. The true answer to the question a1 riyn
is that the keeping of Torah and mitzvos is the will of HaKadosh Baruch Hu,
and its uitimate meaning is to do so only because He commanded us to
fulfill His will, 13y "wxa.

The next son is the rasha:

25 D3 NNTT TTAYE MO PRIK X v — What does the rasha say? What
does this service mean to you? This is derived from: yaxm bx kan w2 i
7R D712 D77 1R 72 7T NN TTAYT N DRI 13T WK DT T WK
NDYT DYT TR . T2 KT 109 M31 DRnK) 03% nXnT 12y, I shall be that
when you come to the land that Hashemn will give you, as He has spoken, you
shall observe this service. And it shall be that when your children say to you,
“What is this service to you?” You shall say, ‘It is a pesach feast-offering to
Hashem”. . . and the people bowed (their heads) and prostrated thernselves
(Shermnos 12:25-28).

On the face of it, this son seems to be asking a nonhostile and legitimate
guestion. He is asking his father: “What is the meaning of this service which
you are performing?” Avodah, meaning “service to HaKadosh Baruch Hu,”
is the word generally used in connection with korbanos, and specifically for
the korban pesach, as in Ny Y2 NRE TD nR 12y) (Shemos 13:5).
Furthermore, the Torah prescribes a proper answer to this normal question
by this inquisitive child: Yx71 7332 13 Yy X371 MoB WK 717 KT N0 M7 0RPIK)
X7 102 NK) DY NX 8332 01¥ng, You shall say, “Itis a pesach feast-offer-
ing to Hashem, Who passed over the houses of the Children of Israel in Egypt
when He smote the Egyptians, but He saved our households” {ibid. 12:27).

In fact, this message itself was received by Bnei Yisrael as very good
tidings, besorah tovah, which is evident from the end of it: nomwn oy 19,
they bowed down in gratitude to HaKadosh Baruch Hu. And Rashi com-
ments, in the name of the Mechilta, that they were grateful to HaKadosh
Baruch Hu because inherent in this message were His promises to redeem
them, to bring them to their land, and to give them offspring: naiwz Sy
D7 TN 07T MW YT DK 7K.

However, notwithstanding its basic and simple meaning, our Chachamnim
find in the words n2% nxT 72y M additional circumstances whereby this
question could be asked sarcastically by a hostile and rebellious child who
does not accept the validity of the historic reason given by the Torah for this
avodah. He sees it merely as an old-fashioned, superstitious ritual which is
nothing but a burden. To him it is just “work.”

The basis for this way of understanding the question is found in its
introduction: NXIT 7Y NX DAY 37 WXD. .. YT 2R xan 2 . This
envisions Bnei Yisrael as having long been settled in the land, and the korban
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Pesach as having been brought annually far many generations. 1271 WK is
a reference to the earlier promise D37 AQOK AN ... YIRT PN DINK NI
1IN, [ shall bring you fo the land . . . and I shall give it to you as a
heritage — ! am Hashem (Shernos 6:8). This son has witnessed his father and
his grandfather offering the korban pesach year in and year out, and he has
heard the explanation many times. However, now, for reasons of his own, he
has decided that he does not wish to take part in this “ritual” any longer. He
has rejected his heritage, %927 113 ¥y NK X7¥77, and he mocks his father and
his family with the words: n2% nxw1 1Ay m. “To me this old-fashioned
ritual means nothing; why do you persist in keeping it!” Under these
circumstances, this question — or rather, statement — takes on a com-
pletely different meaning, that of =pix Xy Y.

The answer to the rasha prescribed in the Haggadah is: nX 27 11X Ox)
PR3 XY oW i 1pK .19 K919 .oy nn nrya D Ty naya 1 K v,
And you shall also blunt his teeth by quoting the pasuk, “Because of this did
Hashemn act on my behalf when [ left Egypt” (Shemos 13:8). This means “for
me {on my behalf) — but not for him.” Had he been there, he would, indeed, not
have been redeemed. Simply, this could mean that since the rasha has asked
a sarcastic question, in which he has excluded himseif from Klal Yisrael, and
does not really seek an explanation, he deserves this sarcastic response.

However, the meaning of this question goes much farther. It could be
asked also by a person who does not really want to cut himself off from his
people, one who still wants to be “Jewish,” albeit not a religious Jew; even
one who associates himself with Jewish charitable causes, and sincerely
feels the pain of Jews who are oppressed in the world, but just refuses to
accept the mitzuos as binding on him. Nevertheless, this person is still
referred to as a rasha. By his refusal to accept the mandatory nature of the
entire Torah and its mitzvos, he has, in effect, excluded himself from the
essence (ikkar) of Judaism. 9pya 703 Y5371 1 MYy nX Xo¥iw 5. The father
tells him that there can be no “Judaism” or “Jewishness” without the
acceptance of the Torah u'mitzvos as binding. If he is to be considered part of
the body of the Jewish nation, he must accept the Torah and all of its
mitzvos.

Rambam, in his peirush on the Mishnah (Sanhedrin, Perek Chelek}, in de-

tailing the thirteen essential principles of Judaism, the omp*y 177, states the
following:
PXIW? 5293 D121 KT, 0777 INPIAK DI 1IN 073 MO PR DN DK WRD)
MIXDT NBR NTAYT MW 2w mm Ay aeK L Ty Dmay 2R mym
"Wyian KiT) 3T 029VY pon b w1 52K PRI B w:y: RIT Y1357 VAWT NI2ANT
R K9P0 Y3 19 ‘7‘7:7 e SR Patuileiy -r‘?m:. T IR bvbvmwm ‘;mwv
a3y ﬁ;rs‘;w m;wvf‘; TI¥NI NIV YYIP) DIVPBK)

Paraphrased, this means if one accepts the thirteen essential tenets of our
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faith, even if he does aveiros — he may even be a mechallel Shabbos — while
he is called a poshei'a Yisrael, and will be punished for his aveiros, he,
nevertheless, is still considered a part of the Jewish people in every respect,
and is entitled to be rewarded for his mitzvos and maasim tovim in Olam
Haba. However, if he does not accept all of the gy 1 he is considered
mp7ya 103y 5737 1 Xy By refusing to accept all of the thirteen essential
elements of Judaism, he has effectively removed himself from the body of
the Jewish people.

To illustrate this concept, | would like to relate a brief personal story.
When | was a child, approximately 5 years of age, | contracted whooping
cough, which made my breathing very difficult. The doctor, not having the
benefit of today’s antibiotics, prescribed hot steam vapor to help me breathe
easier. Unfortunately, the boiling hot kettle on the stove which provided the
steam inadvertently tipped over and scalded my left arm, causing me to
scream in pain. The scar remained visible for almost one year, at first red,
then brownish, until it finally disappeared. This was due to the fact that the
cells of the living body constantly renew themselves; the old ones die and
are replaced by new ones. Despite the fact that the scar has completely
healed, and my arm has, in the meantime, grown to about three times the
size it was at the time of the burn, and consists of completely new tissue, |
can still point to a spot on my left arm, and say, in all honesty, “Here is where
[ was severely burned as a child.”

The analogy is clear. The body of the Jewish people, Klal Yisrael, person-
ally experienced yetzias Mitzrayim. And, for all future generations, when a
descendant of the Jewish people relates the story of the miraculous events
connected with it, he is doing so as a part of the “body” of the Jewish people.
Although he was not personally there, and neither was his father or
grandfather, nevertheless, he, as a part of the body of the Jewish people, was
there. This is conveyed by the statement later in the Haggadah: 7113797 522
OTIYRR KY? KT IPRD MYY DX NIKIS DX 270, 1 every generation a person is
obligated to consider himself as having experienced the Exodus from Egypt.

Therefore, the father tells his son, “If you don’t accept the korban pesach,
or the other mitzvos connected with our commemoration of yetzias Mitz-
rayim, or, for that matter, any other mifzvah mandated by the Torah, as
binding on you, you are not Jewish. You are not a part of the Jewish people.”
There is no “ethnic Judaism.” This son is therefore told: “There were people
like you in Mitzrayim, and, indeed, they were not redeemed.”

The father tells his son that which the son does not want to hear: "My dear
son, | want you to be Jewish, but ] also want you to know that you cannot be
a Jew without a firm commitment to uphold all of the mitzvos of the Torah.
And if you do not accept this basic tenet of Judaism, then [ must tell you ">
5 X9, you are not a part of our nation and its history. Make up your mind:
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either you are Jewish in the full sense of the word; or you are not at all
Jewish.”

The advice given by the Torah to a father who wants to see his son become
a baal teshuvah is not to countenance in him some watered-down, “ethnic”
form of Judaism without the acceptance of the mitzvos, but rather, he must
make it absolutely clear to him that there can be no “klal” of Yisrael without
a full and unconditional commitment to Torah and mitzvos.

However, once one admits that there is a Judaism without a full commit-
ment to Torah, he has effectively closed the door to potential baalei
teshuvah. Why should such a person want to accept the full weight of Torah
and mitzvos if he can be a Jew without it? Furthermore, a form of Judaism
that is not fully committed to Torah and mitzuos could lead to one marrying
anon-Jew, and having children who consequently are not Jewish, but still be
buried with a tallis on Har HaZeisim, with a “rabbi” offering a hesped, be-
cause “after all, he was a good Jew.”

This method of unequivocally and clearly defining the nature of the
Jewish people was practiced by Yehoshua before his death, in his fiery
speech (Yehoshua 24:2,15), part of which is quoted later in the Haggadah:
... D29¥7 DMK TW? IIT 12Y2 SR TOK T KR T2 Dy 93 DR ywin R
TT2Y WX OTTOK DK DK P72AY0 0 NK 0 0o 02 1 R Tayb orrya v ox)
TTRR T3YI 0 R . LI YR WK DpniaR, Yehoshua said to the entire
nation, “Thus said Hashem, the God of Israel: “Your forefathers historically
dwelt beyond the river’ . .. If it is evil in your eyes to serve Hashem, choose
today whom you will serve: the gods your forefathers served across the river
... But as for me and my house, we will serve Hashem.”

It was also practiced by Eliyahu HaNavi when he said: 5y o'nos npx 'nn 1y
TINK 107 Sy ox) K 0% oOKT T ox oeyen oy, “How long will you
dance between two opinions? If Hashem is the God, go after Him! And if the
Baal, go after it" (Melachim ] 18:21).

The Torah does not want any child to be lost from the fold of our people,
as is evident by the words of our Chachamim, 1110127 0% YR T3, The
Torah speaks to all four categories of children. But the previously described
method of bringing a child back to Torah-true Judaism is tried and proven,
and will give a child who is now a rasha — or has the potential to become
one — pause for thought, so that hope can exist that one day he will return
to his people.

Following the rasha, we would have expected the next son to be the
opposite: the tzaddik. However, he does not appear at all, and the next son
listed is the fam. The word “tam” is used in the Gemara to denote a tame ox,
tam (the word “tame” means the same as tam), as opposed o a wild ox,
muad. The Torah tells us iR 2w op WK apym, Yaakov was a whole-
some man, abiding in tents (Bereishis 25:27), on which Rashi says that nn
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describes a person who is honest, and it is not within his nature to outsmart
people.

The absence of the tzaddik from the listing of the children is a very
significant lesson in the education of our children: One cannot be a tzaddik
unless he is a chacharmn. One who attempts to be a fzaddik without Torah
knowledge can be — at most — a tam, “a simple Jew.” We would call such
a person “frum”(in German, “fromun”). He tries his best to do the right thing,
and he does not purposely do anything wrong, but since he does not learn
Torah, his activities are not guided by Torah knowledge.

Accordingly, the question of the tam is a simple one, as opposed to the
chacham who has already, in his mind, subdivided the Torah into eidos,
chukim, and mishpatim. He asks a very unsophisticated question: nxi rmm
“What is this?" or “What are we commernorating by this Seder?” And the
answer the father gives him is also a very general statement: 218737 71 pIrm2
D12y Nvan amyen 11, With a strong hand Hashemn took us out of Egypt from
the house of bondage (Shermos 13:14).

Upon reflection, though, we must understand why our Chachamim have
attributed this question, nX1 i, to a on, a “simple-minded” person. On the
surface, it seems to be a very legitimate question in the context in which it is
framed in the Torah, which is the mitzvah of bechor. The Torah states: " 711
shall come o pass, when Hashern will bring you to the land of the Canaanites
.. . then you shall set apart every first issue of the womb to Hashern . . . every
first-issue donkey you shall redeemn (ibid. vs. 11-14).

This paragraph continues: N1 s xS " [32 7KW 2 ), When,
tomorrow, your child will ask you, “What is the meaning of this?", T2x N0KI,
say to him, D™12¥ Man 0y eR 71 2T 1 pina, With a strong hand Hashem
removed us from Egypt from the house of bondage. This is the pasuk that is
quoted in the Haggadah.

However, the quotation in the Haggadah is missing the notation 1 after it,
because this sentence is only the beginning of the answer. The answer
continues, and explains the reason why the 1 111 was necessary: /i3
1K D DY M 102 TV OIN 230 OTIYN YIKD 1902 D3 T NI an Yy yn
TI9K "33 7933 72 01917 D) e 9212

With this, the father tells his son that in commemoration of this miracu-
lous event — in which Pharaoh was forced, by the sudden death of all male
firstborn offspring of men and animals, to let us leave Mitzrayim -— we were
given the mitzuah of bechor.

Therefore, in its proper context, the question nNXT i quoted in the Hag-
gadah is only peripherally related to yetzias Mitzrayim. The same question
could actually be asked of any mitzvah. But since the answer is connected
with yetzias Mitzrayim it is included in the Haggadah.

558 <« RAV SCHWAB ON PRAYER


http:1)1~Y.iJ

It remains for us to understand what is so simple minded about the
question, NKI iy, that it prompted our Chachamim to characterize the son
who asks it as a tam. Furthermore, in the Talmud Yerushalmi (Pesachim
10:4), this son is actually called a tipeish, a fooll In its proper context, it is a
perfectly intelligent question.

To explain this, | would like to offer an insight which | heard from my
saintly Rebbe, Rav Yosef Leib Bloch, the Telzer Rav and Rosh Yeshivah. He
illustrated the meaning of the pesukim, JPnawmm pny Tk 71 Ployn 1573 m
AN 72V 53 337y WY 0D DWW 792 .NKT DK P2 K Do vy KD ya uok,
Houw great are Your deeds, Hashem, exceedingly profound are Your thoughts.
A boor cannot know, nor can a fool understand this: When the wicked bloom
like grass and all the doers of iniquity blossomn, etc. (Tehillim 92:6-8). My Rebbe
depicted a setting which ! will update to reflect our modern-day world.
Imagine an uneducated person standing before the control panel of a
spacecraft, with its many rows of lights, dials, switches, clocks, and counter
clocks, of many sizes and shapes, illuminated by different colored lights.
Noticing that one of the lights is flickering, the person asks the chief
engineer, “Why is the light in the fourth row, seventh from the left,
flickering?” Knowing that his visitor is totally unschooled in engineering,
electronics, flight or space science, the engineer would tell him, “You are
asking me about that one particular light while not being schooled in even
the basic sciences needed to understand this. Without your knowledge of
these sciences, | cannot begin to explain any of this to you.”

My Rebbe explained this pasuk in a similar way. An intelligent person who
looks at nature and the vast cosmos, with all of its wonders, can only marvel
and exclaim: 71 Jwyn 1973 M. And when he looks at the events of world
history, and the development of human civilization, his mind cries out -Txn
AW PRy,

And y77 XY 1y3 viK, the unlearned person, does not knotw. An unthinking
person is not even aware of his marvelous surroundings.

But the fool, "o, does not understand one thing, X1 nK 127 X%: This
unlearned person, who is devoid of knowledge, has only one guestion —
only one thing, NK1, bothers him: )X *9ys 92 3¥7ym 2wy 03 yw mo3, Why
does HaKadosh Baruch Hu permit the reshaim to attain such success and to
flourish? My Rebbe explained that he is called “a fool” because he picks out
and expects to understand this one particular aspect of the overall plan of
HaKadosh Baruch Hu in the management of the affairs of the world, when he
has absolutely no concept at all of that master plan.

1 would like to apply this same idea to the question nxy i of the tam. He
looks at the Torah with its hundreds of mitzvos — sixty-two of which apply to
korban pesach alone — and thousands of halachos, but he does not say, “1
would like to start learning Torah and broaden my knowledge of it; there are
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so many things | don’t understand.” Instead, he picks out one mitzvah, and
asks, NKY Mma?, “What is this particular law for?” And when he receives an
answer for his very narrow inquiry, he is satisfied. That, indeed, is the sign
of a tam, a simpleton, or as the Yerushalmi calls him, a tipeish, fool.

Nevertheless, if a father happens to have such a son, he is obligated to
teach him on his level, one mitzvah at a time, and then, hopefully, he will
ask another question, nX1 m, and another, until slowly but surely his
interest in the broader spectrum of Torah will be awakened.

Our Chachamim tell us, 115 1K 12 SW 1ny1 05, a father must teach his
son in accordance with his abilities and mindset (Pesachim 116a, in the
Mishnah). Therefore, if a child is not too bright, the father, or teacher, must
concentrate on teaching the subject matter to him in a form that is suitable
to that particular child.

The next son is the YIXwS y 79 iKW, the one who does not know enough
to ask.

On the surface of it, the father is faced here with a child who is not even
interested enough to ask any questions. And to deal with this child, the
Chachamim tell the father, 5 nne nx, You must begin the conversation, in
fulfillment of the pasuk: "Nxy2 "7 51 ipy np May2 MRS K37 ora 9% nim
oy ey, And you shall tell your son on that day, saying ‘It is because of this
that Hashem acted on my behalf when I left Egypt” (Shemos 13:8).

(By the way, the word n¥, in the language of the Mechilta, from which it
comes, is the same as X, in standard lashon hakodesh, and, therefore,
does not suggest that this child is best dealt with gently by the mother and
not the father — as has erroneously been taught.)

An atternpt should be made to prompt this child to ask questions by draw-
ing his attention to the especially beautiful and unusual table setting. For in-
stance: “Look at the table and how it is set. Don’t you see anything different
here tonight?” And if, after piquing his interest by gifts of candy and nuts,
he stili does not ask anything, then simply begin by telling him, as the Torah
prescribes: D™¥HR "MKY2 2 71 Wy 7} 112y 0K KT 012 9125 anm. The
father is to tell his child that this night is dedicated to remembering and
talking about yetzias Mitzrayim and the great nissim that HaKadosh Baruch
Hu did for our forefathers to free them from Egyptian bondage.

And, as the Haggadah subsequently details, X117 073 teaches us that it
must be told on the fifteenth of Nissan; 1711 192y2 teaches us that it be told in
the presence of matzah and maror; and when korbanos are brought, the
narrative is told in the presence of the korban pesach. Pointing to these
objects, the father is to tell his son, “Because of this, did Hashem act for me
when | left Egypt.” And further on in the Haggadah, Rabban Gamliel
explains the specific meaning of each of these objects, based on our
experiences before and during yetzias Mitzrayim.
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However, in addition to its simple meaning, 2IXUS y19 1KY has a
secondary and deeper meaning, which is borne out by the answer given:
OTIYBR MKYD Ll Mry N1 May3, as we shall explain. And this secondary
meaning applies not only to a child, but also to most of us. SixwWS y11 RY
does not mean only He who does not know enough to ask, but it also means,
He who does not know enough to ask the right question. And the unasked
question to which we are referring is: “With what zechus did our forefathers
merit their freedom from slavery and yetzias Mitzrayim ?”

We know that Bnei Yisrael had become almost completely assimilated into
Egyptian life. They had neglected the bris milah until shortly before their
departure from Egypt, and had sunk deeply into the morass of Egyptian
idolatry. Our Chachamim tell us that on the scale of the “forty-nine” possible
levels of tumah (MY ™YW 1), Bnei Yisrael had sunk almost to the lowest
one. Yechezkel HaNavi, in his lengthy chastisement (Yechezkel 20:8), de-
cries the condition of our forefathers in Egypt: 703 131y X5 £myn '7393 nigy
OTI¥YN YK 7in2 o2 ex niPab oy mon 1ew’, They did not forsake the idols
of Egypt, sol had thought to pour out My wrath upon them, to spend My anger
on them, in the midst of the land of Egypt.

And our Chachamim tell us (see Mechilta, Beshalach), even at the moment
of krias Yam Suf, the sar shel yam, the “master of the sea,” the spiritual force
which Hashem empowered over the sea, argued against saving Bnei Yisrael,
saying that they were no better than the Egyptians, 15%m1m31 712y 121y 590
1 7Y TRy

To be sure, they still kept their “old customs” of distinctive clothing,
names, and language — and in this sense they were oW a2y, “an ethnic
minority” — but they were just as much Egyptian as the American Indians
are Americans, notwithstanding the Indians’ particular ethnicity.

So the “unasked” question remains: “With what zechus were our forefa-
thers redeemed from Egypt?”

The answer to this question is that our forefathers were redeemed from
Egypt in the merit of their emunah that HaKadosh Baruch Hu would redeem
them. This is evident from the following.

The Torah tells us: 23K 7 Sy nive wx 2y i 77723 w20 i IzaxR)
{Shemos 12:8), which means that Brei Yisrael ate the korban Pesach together
with matzah and maror while they were yet in Mitzratyim. The abvious
question here is: When our forefathers ate the first korban Pesach in
Mitzrayim, during the night of the fifteenth of Nissan, together with matzah
and maror, not a single bechor had yet died in Mitzrayim. The korban Pesach
had to be eaten yhBr3, quickly, before chatzos, even though HaKadosh
Baruch Hu had not yet “spared the Jewish houses,” %3¢ "12 "n3 Sy nos,
during makkas bechoros. Also, the neis of the unleavened dough was yet to
occur the next morning, hours later. Therefore, our forefathers ate the
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korban pesach and matzah, seemingly, in “commemoration” of something
which was yet to happen!

And furthermore, astonishingly, while still in Mitzrayim they were com-
manded to eat the maror to remember their bitter lives: i172y3 o N 11pn
iz, They embittered their lives with hard work {(Shemos 1:14). Does one have
to eat maror while still in a concentration camp? At this point, they certainly
did not need to refresh their bitter memories — they were still in Mitzrayim!

The answer to these questions is inherent in the father’s answer, 711 712y32
D™ RN MRYA 7 717y, which must be given in the presence of matzah and
maror, and, if possible, korban pesach. And the meaning is that when Ha-
Kadosh Baruch Hu commanded our forefathers to eat the korban pesach with
matzah and maror while still in Mitzrayim, they did so with absolute emunah
that the promise of HaKadosh Baruch Hu to redeem them would occur. They
ate the korban pesach and matzah as if the events that these symbols were to
commemorate had already occurred; and the maror as if their redemption
had occurred so long ago that they had to be reminded of the bitterness that
they had experienced. And it was in the merit of this emunah — ) 2y2 —
that Hashem acted on our behalf, pmynn mrya % 71 nipy. | merited the
redemption, because | kept the mifzvos of pesach, matzah, and maror as fwas
preparing to leave Mitzrayim. | kept these mitzvos before the events that they
were to commemorate actually occurred. My emunah was so strong that |
considered these events as if they had actually already occurred.

And this story has to be retold again every year, in the presence of pesach,
matzah, and maror, on the night of the fifteenth of Nissan, K1 ni"3, to
emphasize that we merited our redemption from Egypt because of our total
emunah in HaKadosh Baruch Hu — that night in Egypt — that the geulas
Mitzrayim would actually take place.

The power of emunah is such that it converts the future into the present.

We express this concept in our tefillah. The text of the berachah of techiyas
hameisim is, DR N7 THK KDL At the end of time techiyas hameisim will
occur, and we are so convinced that it will occur, that we end the berachah,
ol i, You revive the dead, in the present tense, as if we have already
witnessed the meisim {corpses) rising from their graves.

Similarly, in 117y2 1187, we say MK PIT 5K 72 W 1yn% Mo 12K3); and
although we are not yet redeemed, we end the berachah with K33 ' pR 77132
‘75‘31{}?, in the present tense, as if the redemption had already occurred.

Also, 07w mia and 115 INow mRd are in the present tense, as if
Yerushalayim were already rebuilt, and the Shechinah were present there.

It is in this sense that o™ynn mKya "% 71wy M M2y3 is the answer given
on Seder night to the “unasked question” of the YIxw y71i" 11xw. However,
it is one of the important basics of our faith in that it also serves to remind us
that we merited our redermption only because of our emunah.
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